DAGAABA
people
Dagaaba (sing Dagao)   (“Dagarti” was also used in the colonial period, but is not acceptable now)

language
Dagaare

home area
Dagao or Dagawie

main towns
Jirapa
 (population  1970 3,520; 1984 5,466; 2000 8,060)
      Nandom   (population  1970 3,236; 1984 4,226; 2000 6,526)          Lawra   (population  1970 2,709; 1984 4,080; 2000 5,763)

chiefs in 2010
Kaleo, Nadowli, Jirapa, Lawra, and Nandom are Dagaaba paramountcies

name of God
Naangmin, Naamwin

principal local god

main occupation
farming

location 
The far north-western corner of Ghana, covering parts of Jirapa-Lambussie, Lawra, and Nadowli Districts. Dagao is the home of a host of related villages, lineages, and clans, which did not historically think of themselves as a single people or call themselves Dagaaba; but that is how they have long been known by neighbours and outsiders. The border divides Dagaare speakers in Ghana from those in Burkina Faso to the west and north.


DAGAABA – A PERSONAL VIEW

(yet to be written)

The factual information in each chapter consistently follows a uniform pattern.  By contrast, I hope each introduction will take a different line: the Krachi intro describes how Krachi has responded to being cut off by the Lake from Ghana’s road and commercial network, in which it was formerly a central point – the Bissa intro reflects the reputation of “Busanga” soldiers and police. I am looking for someone to write a personal reflection on a feature of Dagaaba life and culture which will somehow encapsulate some aspect of what Dagaaba means to its citizens
POPULATION   (the 2000 Census includes Birifor in the Dagaare total)

Table 1              COMPARISON BY YEAR



Census 1960
PLR 1984
2000
Ethnologue ’03  
Josh P 2006 




estimate
estimate
Census

estimate





3 N reg
166,250
256,025
412,817


7 S reg
   35,430
   64,128        
 229,109
                .
             .

total
201,680
320,153
641,296
700,000
1,062,620


Burkina Faso



287,000
350,000
Côte d’Ivoire




63,000
Togo




3,000

Table 2
 COMPARISON BY REGION    (2000 Census Table 7 pp 18-23)  
Northern Regions


Upper East
Upper West
Northern
NORTH TOTAL


7,998
315,434
89,385
412,817

Southern Regions


Western
 Central
Greater Accra
Volta



34,383
3,717
15,678
1,302


Eastern
 Ashanti  
Brong Ahafo
SOUTH TOTAL


12,131
45,998
115,900
229,109

Ghana Total    
(correct sum of regional totals given in Ghana Census) 
641,296



                                          
(Ghana Census Table 7 total*) 
641,926

* (Census Table 7 mistakenly transposed two figures)

BURKINA FASO


287,000 

LANGUAGE

Language family and group      DAGAARE (also LoDagaa, Dagaba, Dagara, Dawari, Lob(e)r), Lawra Lobi) is a  Gur language of the Oti-Volta (North Ghana NW) sub-group. 
 
Related languages   Waale and Birifor belong to this sub-group, and it is debated whether they are dialects or distinct languages; Dagaare and Waale are mutually intelligible, and the 2000 Census does not distinguish Birifor as a separate people. “The Dagaare-Waale-Birifor linguistic continuum is sometimes lumped together as one language” (Prof Adams Bodomo of Hong Kong University). 


Dagaare is the third or fourth largest language group in Ghana, after Akan (8,562,748), and Ewe (2,212,113). Dagaare-Birifor (641,296) plus Waale (173,536) have 815,462 speakers compared with Dagomba (746,924). If we include the 287,000 in Burkina Faso, Dagaare has well over a million speakers. 

Language use      Dagaare and Waale, which are mutually intelligible, are the virtual lingua franca of the area; they have displaced Hausa, which is now used only by a minority of older people. Dagaare is one of Ghana’s nine official languages; it is taught in schools and colleges, and is several universities including the University of Ghana, Legon and at the School of Languages, University College of Winneba, offer Dagaare degree courses. There have been Dagaare programmes on GBC since the 1950s. Today it is broadcast on Ura FM radio, which serves the three regions of northern Ghana.

Dialects    Most forms of Dagaare-Waale are now understood throughout the area. Jack Goody identified seven dialects; Gabriel Manessy (1982) identified eight.  Adams Bodomo identifies four dialect groups:

1)  Northern Dagaare, comprising Nandom, Lawra, and their areas of influence.    2)   Central Dagaare, made up of Jirapa, Ullo, Daffiama, Nadawli, and their spheres of influence. Because Central Dagaare is well understood by speakers of other dialects it is used for literacy work, Catholic church literature, educational literature, and on Ura FM.





    3)  Southern Dagaare is the dialect of Kaleo, metropolitan Wa (Waale), and their surrounding villages. Southern Dagaare or Waale is the trade language and is widely spoken in markets and other trading centres.

                           

4) Birifor shares affinities with Northern Dagaare and Waale. “A greater concentration of this dialect is found on the western side of the Black Volta, in Burkina Faso and Côte d’Ivoire . . . Dakubu (personal communicaation) suggests that it be called Western Dagaare because its traditional homeland is west of the Black Volta”

LITERACY/BIBLE TRANSLATION

	by Catholic Church      -1986
	Catholic Church 200?
	
	
	

	4 gospels & 3-yr lectionary of OT & epistles
	complete Bible 


	
	
	


ORIGINS AND HISTORY


The Dagaaba have occupied their present homeland for some three hundred years. H Labouret, in his study of migration in this area, suggests that the Dagaaba moved north, from south of Wa, in about 1680; G Tuurey (1982) holds that the Dagaaba were originally a group which split away from the Dagomba. See also Herbert (1976). Bodomo suggests that the Dagaaba, Mossi, Dagomba, Kusasi, Farefare, Mamprusi and others are directly descended from a common ancestor ethnolinguistic group, the Mabia.

AUTHORITY


The Dagaaba, except those in the Kaleo tradional area, are often described as traditionally acephalous. Bodomo puts it rather differently: 

   Every Dagaare village or group of villages is virtually autonomous as far as the day-to-day administration of natural resources is concerned. The Tindana (owner of the land) is the religious-cum-political head at this level.  In consultation with a council of elders, who are family heads in their own right, the Tindana promulgates and administers law and order affecting cultural, religious, economic, and all forms of social practices in the area under his jurisdiction.

   However in matters of defence and foreign policy, especially in crises such as . . . the threat of invasion from other groups, the Tindana and council of elders can exploit the highly sophisticated interlinking of clans throughout Dagao, and raise a team of negotiators or a viable army if necessary, to manage the situation.

    From the 19??’s they appointed local chiefs subject to the Wa paramount chief. In 19?? these local chiefs became independent of the Wa paramountcy. In the 1960’s Kaleo, Nadowli, Jirapa, Nandom, and Lawra were elevated to paramountcy status themselves. 

CLANS, COMMUNITY, AND INHERITANCE


Patrilineal descent confers membership of a lineage. People are also related through clans – „extensive dispersed units“ - supposed to have common prohibitions (such as against eating certain foods and performing certain acts) and common acquisitions (such as arrow poison, medicines, and guardian spirits). Clans extend into other settlements near and far, even to those speaking a different language.


The patrilineal clans are numerous; matrilineal clans are few, at the most four in number. In the Nandom and Lawra areas, and in Burkina Faso, every invidivual belongs to both a patrilineal and a matrilineal clan. In the Jirapa and Kaleo areas patriclans are more prominent.


Inheritance patterns vary among the Dagaaba but in some cases clans are the basis for inheritance of property. A man inherits farmland and movable property and spiritual functions from his father; from the mother’s line he may receive a gift of animals, but not as an inheritance. A woman may inherit from her mother clothing, utensils for cooking, and other property peculiar to women.


A man’s brother or other close relative may marry or care for his widow, look after his children, and inherit his gods and idols.

MIGRATION  

Dagaaba were victims of slave-raiding and the slave trade from the 17th century. At least from the time of Asante’s defeat of Gonja in the 18th century they migrated southwards voluntarily across the Black Volta (Abdul-Korah 2007, page 71). From the late 1890s the British colonial administration in the north gave added impetus to Dagaaba migration by recruiting labour to work in the south (see general article on migration, pp ?-?)


The Dagaaba have continued to be leaders in the move south, and the 2000 Census reveals that more than half of the Dagaaba people now live outside their home area -– including 116,000 in Brong Ahafo, and 46,000 in Ashanti, mainly in agriculture. There are also 34,000 in Western Region, many of them descendants of those who responded to the colonial government’s recruitment of labour to help build the new port of Takoradi in the 1920s and ‘30s. Those figures compare with the Census total of 315,000 for Dagaaba remaining in the Upper West. Abdul-Korah quotes a motto of Dagaaba migrants, “Where is not home?”


Farmers migrated at first as seasonal agricultural labourers, but increasingly to farm on their own account, searching for land and settling, for instance, off the road southward from Bole into Brong-Ahafo. Others migrated to southern towns, usually as labourers, attracted by the better services -– electricity, water supply, medical & -- and also to  Wa, Tamale, Damongo, and other northern centres. Now the flow is increased by school-leavers, both male and female, looking for clerical and secretarial work. 


Dagaaba migrant communities tend to be Catholic.  Adherents of traditional religion who migrate are more likely to be attracted to Christianity and the Catholic church in particular than to Islam. 

BIRTH, INITIATION, MARRIAGE, DEATH   (1986)

When Christianity and Islam first entered the area, Christians and Muslims tended to add these traditional customs to their own. But after years of Christian influence, Western education, a cash economy, and, perhaps most important of all, the pressures of modern life, all these practices have changed significantly, to the point where they are now breaking down. This account presents the traditional picture in the present tense, because some practices survive especially in rural areas, but the inexorable trend is towards change.


Birth    When it is noticed that a woman is pregnant the husband’s father consults a soothsayer to know who should be asked to “throw water“ at her. She is then called out of her hut and the appropriate person “throws water“; from then on she and others may mention the pregnancy.


She gives birth in the chaani  or kyaaraa (inner room) of her husband’s house, attended by old women and birth attendants.


A child may be named at 7 days old; in the case of a child who cries a lot the soothsayer may tell the compound head that an ancestor wishes to be the child’s segeraa; a segeraa must have died with white hair. People may then say that ancestor has “come back home“.


Boys are circumcised at a hospital or by traditional experts at the age of 1 or 2 weeks. Female genital mutilation was formerly practised between the ages of 5 and 10 years but was discontinued in the 1940s and 1950s.


Initiation into groups or societies    Young men and women may join various groups for protection, health, and social status, but such groups are informal, lacking the organization one would expect from a “society”. Initiation may be in response to the instruction of a soothsayer when the person was a child. A hunter may join a society to improve his success. A woman may join for success in childbirth.


Initiation into bagre  One rather more significant initiation takes place every seven years in the Birifu area; [is this Birufo, 4 km from the Black Volta on the Ghana side, due west of Jirapa?]  it is called bagre and initiates are bagba (sing. baga). The first stage is spotting the initiates with ash (bag-degre or bag-tigre) after which the initiates go round asking for foodstuffs for the ceremony. The ceremony itself is bag-wel. Most of the rituals are public, but the final part is attended only by the new and past initiates.


In The myth of the Bagre Jack Goody gives the complete text in Dagaare, and an English translation, of two long and complex recitations which form part of the initiation rituals; each covers over 30 closely-printed pages. Jack Goody recorded the recitations twice, and despite the seven-year interval he found it was memorised almost word for word.


Though bagre rites are not immediately directed to God, Jack Goody finds that God as a good and omnipotent creator is a prominent “explanatory principle“. Fr Girault sees some bagre initiations as “a dedication to God“.  [when was the bagre ritual last observed and described in detail?]


Marriage  When a son is of age his father will tell him to go and find a wife, and shows him the necessary payment ready. The man must choose from outside his own clan or blood group or his mother’s clan section. He may not marry his father’s sister’s daughter or his mother’s brother’s daughter. The father is responsible for the expenses of the first marriage only. The women may be approached by the man himself, by his father, or by a go-between. Marriages may be arranged for girls of 10 to 15 years but above that age they may make an adult decision.


Rates of dowry vary from clan to clan and village to village. Cash is replacing goats and sheep, and cowrie shells, though still sometimes used, are becoming scarce. Payment in cattle is becoming a thing of the past. 

Only about 20% of marriages are polygamous, and the proportion is declining further for economic reasons.


Death
If someone dies unattended the body must be sprinkled with water by the baune (sextons) before being washed.


The corpse is dressed in white and set up on a wooden catafalque or a high chair, under a tree or shelter of cloth or mats, for a day or two before burial. In the dry season, if there is no fear of attack by wild animals, it may be left out overnight. Burial may be done in a public cemetery, in the compound yard, or anywhere else. A second funeral may be held 7 days later and there must also be a komaal(ii) or komaale, the final funeral at least a year afterwards.

THE COMPOUND



Dagaaba compounds vary greatly according to area, size, and date of construction. Three different compound plans are attached: two traditional, one small and one large; and one more modern.


Those living in a compound usually comprise one or more farming units, each including a man and his direct descendants. The total number of people may be from 5 to 30 or even 100.


[I have the impression that communal farming is giving way to individual enterprise, and that the family granary not longer has its traditional role – if so we should reflect that.]


Roofs are flat and made of thick branches and mud. Rooms are often built on the roof and belong to the same people as the rooms below.


The basic pattern is as follows:  1) a large central chamber, the kyaaraa or chaani, [which is the correct spelling?] often called the “long room“; one end is open and gives onto a patio or daura; a granary is built at the inner end and this granary projects through the roof and can only be entered from above; the open top of the granary is covered by a thatched lid;  2) rooms for members of the unit, kitchen, medicine shrines, and so forth; 3)  the patio or open courtyard, from which one can climb up by a ladder on to the roof.


Traditionally the byre or room for livestock is the only room which can be entered from outside at ground level, and the byre has no door into the rest of the house. Thus the only way in to living accommodation is by an external ladder on to the roof.


External gates are used in compounds constructed in the past 20 or 30 years.


The basic pattern of long room, members’ rooms, and patio may be repeated over and over again in a single compound as more and more individual units are added. In this case there will be one ladder giving access to the roof, and members of each individual unit descend from the roof into their own quarters using the ladder into their particular patio. Thus although each unit shares a common wall with another unit there is no access from one to another without passing through the patio, climbing on to the roof, and descending to the neighbour’s patio. The plan of Boyiri’s compound at Birifu shows no less than eight separate units of this kind making a single compound. [to what extent does the traditional plan and the growth of compounds by addition of fresh units continue in the present day?]

The average distance between compounds is 50 to 100m.

Around Lawra the larger compound bringing together a number of farming units linked by patrilinieal ties is more usual. Elsewhere the group may live in up to a dozen adjacent compounds forming a hamlet for an agnatic (patrilineal) lineage which may co-operate for sacrifice, farming, marriage payments, and defence.

FARMING, HUNTING, FISHING


Farming etc    Goody has descibed rights in farming land among the LoWiili as follows:


Tillage and farm shrines are controlled by the senior member of a farming group of close agnatic kinsmen; he can give out rights to tillage and he also supervises the ancestor cult on behalf of the other members.


At the end of a good year, surplus grain is sold and the proceeds are invested in cattle. Thus, says Goody, “a man’s cattle are regarded as the embodiment of his skill as a farmer, not as a cowherd“.


In the more densely-populated areas, for instance west of Lawra, farms are situated near the compound, and do not exceed 2 hectares. Elsewhere shifting cultivation is practised (3 – 4 years’ cultivation and 7 – 10 years fallow) and farms may be 4 hectares or more. Crops include guinea-corn and late millet, also maize, groundnuts, yams, beans, sweet potatoes, and farafara potatoes.


Shea nuts and dawadawa pods are collected. There is fishing in the Black Volta and other rivers. Deer, rabbits, ostriches, buffaloes, alligators, and crocodiles used to be hunted; though few stocks remain today, people keep alive  the traditions of hunting.


Wood-carving, xylophone-making, and iron-working are specialist activities, and shrines are established to protect those who practise them against the jealousy of other people. Other crafts include brewing pito, pottery, basket-making, and decoration on gourds.

TRADE AND DAILY LIFE


Markets follow a six-day cycle. Besides sale of local produce in the village market, people go to Lawra, Wa, Sankana, and Tangana to buy such items as salt, hoes, cutlasses, cloths, and spare parts.   [update please]

Water     Nearly every villages now has a boreholes, but when the pump breaks down water is still drawn from rivers and wells, and carried home on the head. 

Fuel    Most Dagaaba towns are connected to the Akosombo grid, though many still collect firewood in the bush and buy kerosine for cooking.


Food  Sao (Hausa TZ) is the staple food. Meat is not considered an important food, except in special meals for instance at funerals. Apart from these occasions, only guinea fowl are slaughtered for regular consumption.


Education    There are secondary schools at Wa, Lawra, Jirapa, and Nandom, and a technical school at Kaleo. Wa has had an Ahmadiyya training college since 198?, and a campus of the University for Development Studies opened there in 20??.  [I shall collect up-to-date details from the District Education office. – ditto for Ghana Health Services]


Health    The importance of Catholic medical services in the area is indicated by the following table:








Governement

Catholic


Hospitals




2



2


Clinics




5



5


Mobile clinics



-



7

Transport     [Lorry services from main towns?]
RELIGION
	estimated %age
	Traditional
	Muslim
	Christian
	No religion

	1986
	60
	3+
	30+
	

	2010
	
	
	
	


Traditional religion

Naangmen (older spelling Naamwin) is supreme God and creator. He is good and omnipotent but has no shrines, so there is no means of communication with him. Mwin means “sun“, and Naamwin is sometimes identified with sun, sky, or rain. Goody, in The myth of the Bagre, maintains that God’s practical alienation from his universe is thought of by the Dagaaba as a function of the problem of evil. “If he were to continue in his primordial role“, says Goody, “our problems would not exist. With his aid, disease, evil, and misfortune could be banished“.


Each settlement of, say, 300 to 1,000 people has an “earth-shrine” (tengban) and an earth-shrine (tengaan) which is usually situated in a grove in a central part of the settlement. Sacrifices are performed by an earth-priest and his assistants, also by patriclan representatives. In addition, anyone may make sacrifices to the Earth simply by building a small mound by the path leading to the shrine.


Certain prohibitions are linked with the earth-shrine; for instance large sacrifices  must be made if people shed one another’s blood, or if someone commits suicide. It is also a serious offence to have sex out-of-doors.


A myth recorded by Goody speaks of the male Sky Saalo sleeping with female Earth Tengaan to produce conditions for crops to grow. [who can give an account of sacrifices made at either earth shrines or rain shrines in times of drought?]


Lesser spiritual powers include ngmimi or weni. Saa ngmin is the rain god (saa means rain); Bo wen is the Bagre god who looks after the granary and farming.


Kontome or kontonni – “beings of the wild“ – are said by Goody to be the  “main intermediaries in communication between mankind and other agencies“.  They are analogous to the Akan dwarfs or mmoatia but play a very much more active role. Every diviner has shrines to kontome, perhaps in a sleeping room or in a specially-built small house in the compound yard.


Medicine shrines (tiib), made for instance of dried sticks, may be placed at a house entrance. They are acquired as a remedy for sickness or some other problem.


Ancestor shrines are sticks carved roughly in human shape, and every deceased man who left a son to succeed him is commemorated in this way. They are kept in the cattle byre, which is thus the most sacred room in the house. Their jurisdiction extends to lineage kin, and in some ways also to matrilineal descendants; all important events are reported to them. When a woman dies her shrine is carried back by her clan sisters to her birth-place.


The ancestors are invoked with animal sacrifice at the beginning and end of the farming season and when any calamity threatens the community.


The soothsayer (baga) is appointed at birth and initiated when he is old enough to take up the duties [do we know of individuals who chose not to accept this role?]


Christianity

The pioneer missionaries, Frs Remigius McCoy and Arthur Paquet (both White Fathers from Canada) and Brother Basilid Koot (from Holland) began work at Jirapa in 1929. The treatment they gave for yaws and other prevalent diseases created immediate interest. Within ten months there were two catechumens, and despite some persecution the number grew quickly.


Then in 1932 the rains failed. April to July, usually the heart of the rainy season, were dry. The ancestors were repeatedly invoked, and countless sacrifices were offered to the traditional gods, but to no avail. At last, on 24 July, the people of Jirapa turned to the little Catholic mission, promising generous payment if the God of the Catholic Fathers could succeed where their own priests had failed. In A short history of the Catholic Church in Ghana, Helene Pfann describes what happened:

Father McCoy told them that God wanted no presents. He only wanted them to believe that he loved them and would help them. He took them into the church and all prayed together.


  The following night, on July 25th, clouds gathered in the sky over Jirapa and, for the first time in months, rain fell in torrents. The people were so happy that they ran out of their houses and sang and danced with joy, letting the rain soak them through.

 
The next morning a crowd of Dagaaba, all demanding to become Christians, besieged the Mission House . . .


 That rainy season 25,000 Dagaaba became adherents. No similar mass conversion had ever before taken place in Africa.


A four-year catechumenate was established, and the Fathers started on the daunting task of teaching this vast new community.


Following the speedy growth of the work at Jirapa new parishes were opened at Kaleo (1932), Nandom (1933), and at Ko and Daffiama (1952). In 1959 the Dagaaba area was created a diocese, with the seat of the bishop in Wa. There are now 16 parishes, nearly all Dagaare-speaking, but hardly in Wa East and Wa West Districts.

As the numbers grew, three orders of sisters and two orders of brothers sent missionaries.


The first Dagao priest was ordained in 1951; by 1959 there were six, and in 1984 there were in the Wa diocese no less than 53 African priests, 98 sisters, and 17 brothers, compared with only 8 missionary priests, 17 sisters, and 23 brothers. Fr McCoy, aged 89 when this book was published in 1986, continued to work actively at Jirapa and becane a legend in his lifetime. He died . . . [details please]


Worship and church life  tends to be based on large church buildings in the main towns, to which people come from the surrounding villages. For instance Ko, a small town some 10 km off the Nandom road, has a church 75 metres long (said to be longer than the longest church in Accra), with seating for 2,000. Even on weekdays the early morning mass is attended by over 100, and the church is comfortably full on Sundays.


The 14 Dagaare-speaking parishes probably have a total adult membership exceeding 40,000, which is over 15 per cent of the local population. A further 10 per cent would call themselves Catholics, though not full members.


Whatever questions one may have about the depth of individual commitment to Christ, there is no doubt that 50 years of Catholic activity and a very large investment of money and personnel have made a big impact on the Dagaaba way of life. Already in the mid-60s the anthropologist Jack Goody found Catholic influence had significantly reduced interest in the Bagre initiation ceremonies in the area south of Lawra. Polygamy may not have been eliminated even among Catholics, but it has been greatly reduced. Early on there was a battle for the right to treat Sunday as a day of rest.


Why have the Dagaaba moved into the Catholic church in such numbers? Clearly a similar investment of personnel and money in other areas has yielded much smaller results.


Cardinal Archbishhop Peter Dery, himself one of the early Dagaaba converts, explains why his people so readily became Christians:

They are good farmers . . . Their moral code was very high and was strictly observed. Their sense of hospitality and generosity was superb. They never practised human sacrifices, and they feared God’s curse on those who did so. In short, they are a people of natural goodness with deep respect for their elders and parents, and a profound sense of worship which they consider a duty towards the ancestors and the  “Naabilengmen”, the “god of the child of man”. These qualities and many more made a good soil, a people already prepared to accept the Good News “en masse”.


A missionary priest made the following points in addition: 1) it was easy to translate traditional sacrifice into the sacrifice of the mass, and prayer to ancestors into veneration of saints; 2) it was easy to translate the strict morality of the Dagaaba into the ten commandments; 3) the Dagaaba are not a proud, dominant tribe but a humble and hard-working one –- we preach good news to the poor, and the under-dog tends to respond more quickly; 4) the first missionaries, with their medical and educational work, lived very close to the people.


Other churches      
Adams Bodomo has said that Dagao is one of the most heavily Catholic parts of the world outside of Rome. Until he left the area for college he was unaware that any other expressions of Christianity existed! 


[to be updated]  Indeed it was not till 1954 that another church, the Baptist Mid-Missions, started work in Wa and two years later in Lawra. By 1986 there was a growing church of 85 members and four times as many regular attenders. Though the Baptists had only half a dozen churches among the Dagaaba they seriously took up the challenge of literacy and Bible translation work.


The Methodists, who came to Wa about the same time as the Baptists, had a pastor at Lawra by 1986 and two other congregations in the Dagaaba area with a total membership of about 50.

[please help us to complete and update the following table]

	Churches
	Year started (if known)
	Congre-gations 1986
	Congre-gations 2007
	Church buildgs 2007
	Pastors/

priests
	Church attend-ance 1986

	Apostolic
	
	
	
	
	
	

	Assemblies of God
	
	
	
	
	
	

	
	
	
	
	
	
	

	Baptist
	1954
	5
	
	
	1
	500

	
	
	
	
	
	
	

	New Apostolic Church
	
	
	
	
	
	

	
	
	
	
	
	
	

	
	
	
	
	
	
	

	
	
	
	
	
	
	

	
	
	
	
	
	
	

	
	
	
	
	
	
	

	Deeper Life
	
	
	
	
	
	

	Evangelical Ch of Ghana
	
	
	
	
	
	

	
	
	
	
	
	
	

	
	
	
	
	
	
	

	Methodist
	195?
	3
	
	
	1
	53

	Roman Catholic
	1929
	100?
	
	
	29
	30,000

	
	
	
	
	
	
	

	Presbyterian
	
	
	
	
	
	

	Seventh-day Adventists
	
	
	
	
	
	

	
	
	
	
	
	
	


Islam
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R S Rattray “The Dagaaba” and “The Lober” in The tribes of the Ashanti hinterland OUP 1932


M P Somé  Ritual – power, healing, and community  Swan Ravel & Co, 1993 

-------  Of water and the spirit  The Penguin Group, 1994

-------  The healing wisdom of Africa  Jeremy P Tarcher/Putnam n.d. (2000?)  (Malidoma Somé, born in Burkina Faso, is “a gifted initiated diviner and medicine man of the Dagara tribe; he holds three master’s degrees and two doctorates from the Sorbonne and Brandeis”)


Alexis Taabazuing  “Doing business with the Dagaaba: a cultural profile of a people” in Journal of Dagaare studies Vol 1, 2001

Alexis B Tengan  Hoe-farming and social relations among the Dagara of Northwestern Ghana and Southwestern Burkina Faso  Peter Lang, Frankfurt

-------  Mythical narratives in ritual – Dagara Black Bagr  P.I.E.-PETER LANG S.A., 2006 

Edward B Tengan  The social structure of the Dagara – the house and the matriclan as axes of Dagara social organization  St Victor’s Major Seminary, Tamale,1994

-------  House of God – Church-as-family from an African perspective acco Leuven,  1997

Also read pamphlets by

Gabriel Tuurey, 

Gregory Kpiebaya  

J.C. Dougah 

Gaspard Dery on the Lawra-Nandom area
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